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Introduction: 













diminish	 the	 influence	 of	 her	 wide-ranging	 scope	 of	 research	 interests	
and	projects,	 the	 topic	of	 indigenous	modes	of	knowing	 seeks	 rather	 to	
find	a	common	ground	upon	which	her	students	could	pay	tribute	to	her	
innovative	thoughts	and	teaching.
	 The	contributors	to	Reason and Morality argued	persuasively	against	







Thus	 grounded	 in	 different	 ontological	 and	 metaphysical	 assumptions	





	 The	charge	 to	our	essayists	began	with	 the	request	 to	be	suggestive	
about	 the	 relations	drawn	between	knowledge	 and	 such	other	 elements	
as	 power,	 truth,	 being,	 emotion,	morality,	 beauty	 and	 even	monstrosity.	
The	 implication	 being	 that	 these	 served	 as	 valuable	 discursive	 paths	 or	
streams	along	which	a	wholly	different	configuring	of	subjectivity	and	its	
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think	 that	 the	 reader	may	 agree	 that	 our	 essayists	have	presented	 some	
interesting	and	intriguing	options	upon	which	to	contemplate.		
	 A	single	generalizing	principle	persists	in	the	bringing	of	knowledge	












the	multiple	ways	 in	which	bodily	processes	 and	 sensory	 life	 interrelate	
in	the	production	of	particular	ways	of	knowing.		Joanna	Overing	argues	
that	 Piaroa	 social	 consciousness	 and	 moral	 reasoning	 can	 be	 crafted	
into	 knowledge	 forms	 by	 sensory	 processes	 engaged	 with	 achieving	 an	
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thought.	 	Through	 an	 examination	 of	 Yanesha	 noncorporeal	 modes	 of	
sensing	 and	knowing,	Fernando	Santos-Granero	 contends	 that	whereas	
meaningful	 knowledge—i.e.,	 knowledge	 acquired	 from	 extraordinary	
beings—is	always	embodied,	far	from	being	the	cause	of	knowledge,	bodies	
are	 caused	 by	 knowledge.	 	 Calling	 for	 a	 renewed	 anthropology	 of	 the	
senses	in	Amazonian	studies,	he	proposes	a	critical	revision	of	the	theory	
of	Amerindian	perspectivism.		Also	placing	emphasis	on	the	nonbiological	





physiology	 but	 is	 rather	 the	 product	 of	 social	 interaction.	 	 Following	 a	
somewhat	different	track,	Guilherme	Werlang	suggests	that	the	ambiguous	
relationship	 between	Marubo	 bodies	 and	 souls	 does	 not	 preclude	 their	
immanence	to	human	beings	and	the	periodic	transformation	of	bodies	as	
the	result	of	the	agency	of	cosmic	souls	both	within	and	without	humans.	







from	 a	 large	 number	 of	 examples,	 she	 contends	 that	 blood—being	 the	
locus	 of	 thoughts,	 spirits,	 and	 strength	 as	 well	 as	 the	means	 by	 which	
knowledge	 flows	 throughout	 the	 body—both	 unites	 and	 differentiates	
men	 and	women.	 	 In	 the	other	 extreme,	 focusing	on	death	 rather	 than	
life,	Sylvia	Caiuby	Novaes	examines	the	importance	of	ritual	knowledge	
in	 the	 “de-facement”	 and	 “re-facement”	 of	 the	 deceased	 in	 Bororo	
funerary	rituals.		Such	transformations	involve	not	only	the	bodies	of	the	
deceased,	but	also	their	souls,	 their	ritual	representatives,	and	even	their	
social	 relationships.	 	Alan	Passes	 tackles	 the	 relationship	 between	 body	
and	knowledge	from	a	different,	original	angle.		He	argues	that	Pa’ikwené	
mathematical	metaphors,	rooted	in	being	able	to	perceive	and	experience	
the	 geometry	 of	 touch,	 can	 extend	 such	 knowledge	 out	 into	 the	world	
without	the	restrictions	of	graphic	reductionism.		
	 The	 fourth	 section,	 “Knowledge	 in	 Practice,”	 dedicates	 its	 analysis	
to	 the	direct	processes	 for	 sustaining	normal	daily	 life.	 	 In	 the	work	by	
Carlos	D.	 Londoño	 Sulkin,	 “true”	 and	 “beautiful”	Muinane	 knowledge	
must	“dawn”	in	well-behaved	children,	the	healing	of	diseases,	and	in	the	
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production	of	foodstuffs	and	ritual	substances.		A	primary	relation	exists	
between	human	will	and	its	effects	as	materialized	words	whose	content	
transforms	 the	 immorality	 of	 sickness	 and	misfortune.	 	The	 content	 of	
spoken	words	here	draws	upon	the	logic	of	mimesis,	similarity,	or	(what	
has	been	famously	called)	“sympathetic	magic.”	 	Robert	Storrie	presents	
the	Hoti	 experiential	 knowledge	 of	 fearfulness	 as	 the	 strategic	 emotion	
for	 administering	 political	 life.	 	 	 Particularly	 in	 its	 capable	 lightness—








Ayoreo,	but	he	 intriguingly	adds	 the	pragmatic	questions	of	how	and	 if	
such	techniques	achieve	their	ends	when	compared	to	Western	biomedical	


















serve	 to	 shed	 light	 upon	 the	 different	 styles	 in	 which	 political	 power	
becomes	distributed	and	exercised	to	obtain	obedience.			
	 It	is	our	hope	that	this	compilation	of	essays—in	tribute	to	our	teacher	
and	 her	 scholarship—should	 encourage	 the	 desirable	 result	 of	 making	
Amerindian	 modes	 of	 knowledge	 critically	 relevant	 and	 substantive	
to	 dominant	Western	 thought.	 	The	 least	we	 could	 hope	 for	would	 be	
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